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This Parsha teaches us about Yaakov’s life. It describes the beginning of his trials and 
tribulations, of which the joy and sadness will occupy the rest of Sefer Bereishit. 

After Yaakov awakens from his prophetic dream of the angels and the ladder, the Torah 
relays to us his reaction to this revelation and his subsequent pledge. In verse 28:21, 
Yaakov makes a very interesting promise to Hashem.  

 קים"-"ְוַׁשְבִּתי ְבָׁשלֹום ֶאל־ֵּבית ָאִבי ְוָהָיה ה' ִלי ֵלא  פרשת ויצא פרק כח, כ"א:

And [if] I will return in peace to my father’s house—and Hashem will be my God. 

Yaakov promises that “Hashem will be my ( לקים-א ) God.” What is the meaning of Yaakov’s 
statement and why does he use the language of לקים-א ? 

Rashi explains on these words that Yaakov is declaring that Hashem’s name will rest upon 
him for all time, insofar as there would not be found an unworthy soul even among his 
descendants. He bases this on the verse 28:15: 

יִתי ֵאת ֲאֶׁשר־ִדַּבְרִּתי ָל  ְוִהֵנה ָאֹנִכי ִעָמ [...] ִּכי לֹא ֶאֶעָזְב ַעד ֲאֶׁשר ִאם־ָעִׂש֔
“Behold, I am with you; […] for I will not forsake you until I will have done what I have 
spoken for you”, and om Hashem’s promise to Avraham in verse 17:7, “to be a God to you 
and your offspring after you.” Rabbi Yosef B’chor Shor adds that Yaakov’s promise was 
that if Hashem watched over him and safely returned him to Eretz Yisrael, Hashem would 
be an  ִֶקים-א , a God for him, and Hashem’s name would always be associated with him; 
for Yaakov would know that what he saw/heard in his dream would come true. Yaakov 
essentially promised, “if You watch over me, then I will make it known that You are my 
master, and I am Your disciple.” 

The Ramban writes that Yaakov’s pledge was not conditional as Rashi posits, but a solemn 
vow stating that if Yaakov returned to his father’s lands, he would serve the one and only 
God in that chosen land, in a house for Hashem at the special place defined by the stone 
in his dream. The Ramban further notes that this verse is the origin of that which is said 
(Ketubot 110b), כל הדר בחוצה לארץ דומה כמי שאין לו אלוה “whoever dwells outside of Eretz 
Yisrael is like one who has no Lord”.  

The commentaries differ on whether Yaakov’s statement was a conditional promise or an 
oath; however, there is a consensus that Yaakov would do some action to ‘make’ Hashem 
into לקים-א . 

ִקים ְוֶזה ַׁשַער ַהָׁשָמִים:  (יז) ַוִייָרא ַויֹאַמר ַמה־נֹוָרא ַהָמקֹום ַהֶזה ֵאין ֶזה ִּכי ִאם־ֵּבית ֶא

"And he became frightened and said, how awesome is this place! This is none other than 
the abode of God and this is the gate to the heavens!” 

If we look at the previous verse (28:17), the Torah uses the term  ִֶקים-ֵּבית א , “House of 
God.” Most commentaries explain this to mean that Yaakov perceived that this location 



would be the location of the Beit HaMikdash and prayed there and spent the night. With 
this understanding, the concept of לקים-א  is that Yaakov made a promise to create a place 
to worship Hashem and bring offerings. 

There is another understanding, as mentioned by the Sforno. Yaakov was taking upon 
himself Hashem’s aspect of Judgement as denoted by the name לקים-א  (until that point 
Hashem had been using the aspect of Mercy), accepting Hashem as the Judge of his 
actions if he did not live up to serving Hashem with all his abilities.  

The K’tav V’Kabbalah 28:17 provides an idea that presents a similar perspective. Yaakov 
understood that this place had holiness and wanted to learn and emulate the ways of 
Hashem, specifically  ִֶקים-א , to become holy. From this we are to learn that one who seeks 
to be holy should prepare himself to look to Hashem to perceive His wisdom and grasp His 
greatness and splendor. 

I believe that this is an additional implication in Yaakov’s promise and to fully understand 
this idea, we have to understand the use of לקים-א  in the Torah. 

The name לקים-א  is used with regard to the prohibition to eat from the Tree of Knowledge: 

ִקים ֹיְדֵעי טֹוב ָוָרע׃-ִּכי ֹיֵדַע אֶ    ִקים ִּכי ְּביֹום ֲאׇכְלֶכם ִמֶמנּו ְוִנְפְקחּו ֵעיֵניֶכם ִוְהִייֶתם ֵּכֶא

For God knows that on the day you eat of it your eyes will be opened and you will be 
‘like God ( לקים-א ),’ knowing good and bad.” 

What does it mean to be like  ִֶקים-א , knowing good and bad? If we look at two different 
verses, we can get a general idea. In verse 2:25, the Torah tells us that Adam and Chava 
were naked yet not embarrassed, while in verse 3:7 it describes that Adam and Chava 
“opened their eyes” and realized that they were naked and had to make clothing. Hashem 
asks them, “How do you know that you are naked? Did you eat from the Tree of 
Knowledge?” Our becoming like םלקי-א  means that our perspective will influence what we 
perceive as good and bad. After they ate from the forbidden fruit, Adam and Chava 
perceived that nakedness was “bad” and thus they considered it necessary to be clothed. 
Their perception influenced their reality. To attempt to be “like God” as the Torah warns 
doesn’t mean one will achieve the knowledge and deep perception of Hashem Who 
understands Good and Bad… only that one will think they know and understand. The 
unfortunate truth is that we can no longer objectively discern what is good and what is bad. 
While we may think we know the truth, complete confidence in our own perception will only 
blur our vision; only Hashem has the ability to make the true determinations of Good and 
Bad. Our perspective can only be brought closer to the truth through deep study and 
understanding of Hashem’s ways, and we must be open to learn those ways. 

There are other uses of the term  ִֶקים-א  that can illuminate this idea even further. 

In chapter 6 of Parshat Bereishit, verses 6:2-5, we are told the story of the “ ִקים-ְבֵני־ָהאֶ  ,” 
and how they are implicated in the fall of man prior to the flood. The Midrash and 
commentaries explain who these  ִֶקים-ְבֵני־ָהא  are with two options: They were either the 
sons of judges (great lords), or they were actual angels of Hashem, (I will not delve further 
into the debate on this topic within this Dvar Torah). In Parshat Mishpatim we also see the 
use of the word לקים-א  clearly referring to judges, (Rashi notes that it is talking about the 
Beis Din): 

ִקים ְוִהִגיׁשֹו ֶאל־ַהֶדֶלת אֹו ֶאל־ַהְמזּוָזה ְוָרַצע ֲאֹדָניו   שמות פרשת משפטים פרק כא, ו': ְוִהִגיׁשֹו ֲאֹדָניו ֶאל־ָהֶא
 ֶאת־ָאְזנֹו ַּבַמְרֵצַע ַוֲעָבדֹו ְלֹעָלם.



Then his master shall bring him to the judges and shall bring him to the door or the 
doorpost, and his master shall bore through his ear with the awl, and he shall serve him 
forever. 

With this foundation, I would like to return to the original question, “why did Yaakov 
specifically use the word  ִֶקים-א ?”  

I suspect that the reason is as follows. The Midrash and commentaries describe Yaakov 
as a “man of truth.” With this as his focus, all of Yaakov’s actions tried to emulate that 
characteristic. Yaakov was aware of the perversion of law and justice that took place after 
Adam and Chava ate the forbidden fruit. Man’s contention that we can know what is “Good” 
created laws based on our corrupt concepts. Adam and Chava’s change of attitude toward 
being naked is just one example, while another is the immoral acts perpetrated by the בני־

לקים-הא .  

Yaakov understood that to create a Bnei Yisrael, a nation that represents Hashem in this 
world, he needed to abide by the truth of Hashem. This could not happen if he (nor we) 
continued to create laws that are based on humanity’s own morality and limited 
understanding of truth. Yaakov’s oath to Hashem was that when he returns safely to his 
father’s house, he will make Hashem his לקים-א , his authority of Truth and Justice. I believe 
that Yaakov’s oath stated that our social order of law and our justice system could not and 
would not be based on the לקים-בני הא  before the flood, but on לקים-א , Hashem Himself. 
Hashem will be our master and we will abide by His rulings. I further suspect that Yaakov’s 
oath was upheld, since the Torah refers to the Jewish judges as  ִֶקים-א . 

May we all continue to look to Hashem as our judge and merit maintaining the title לקים-א  
for our human judges. 
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